Simchat Torah Series

Biits of Torah Truths H’%ﬁ ﬁr@:@

Bereshit / Exodus 27:20-30:10 , Ezekiel 43:10-27
Mark +:35-5:47 Parashat Tetzave

Does your life reflect your faith

This weeks reading is from Parashat Tetzave (Shemot / Exodus 27:20-
30:10), Moshe describes how the priestly garments are to be constructed.
We are told that Aaron’s garments consecrate him (set him apart) for the
purpose of ministering before the Lord (28:3). The clothing being con-
structed for the Cohen Hagadol consist of various parts, the breast-piece,
the ephod, a robe, a turban, and a sash (28:4). The ephod was inlaid with
two onyx stones which have engraving of the names of the tribes of Israel
(28:9) and we are told that the Cohen Hagadol is to bear the names of the
tribes of Israel before God as a memorial. In addition, twelve precious
stones are set in the breast-piece one for each tribe (28:17-22). We are
told the Urim and Thummim are placed in the breast-piece so that they are
over the High Priest’s heart continually. The biblical record of the Urim
and Thummim are significant when it is understood that Urim (light) and
Thummim (innocence) are simply the plural forms of the Hebrew words
for light and innocence. Based upon a Hebraic way of thinking, light
1s synonymous to God’s truth, and innocence is synonymous to walking
peacefully with God and with men (e.g. walking in Justice, Truth, and
Righteousness). We read that Moshe consecrates Aaron and his sons as
priests using a bull and two rams (29:1). The consecration of the priests
for service to the Lord is emphasized in the idea of being a light unto the
nations, and living in innocence and truth before God. The putting on of
the special garments for service before the Lord (29:5-6) and anointing
with oil (29:7) has NT parallels of setting in order our lives before God
and being filled with the Spirit of God. Note Aaron and the priests are in-
structed to consecrate the holy place of God. The purpose is out of respect
for the Lord God in heaven. The Parashah concludes with the Lord saying
“1 will dwell among the sons of Israel and will be their God.”

All of the words of the Torah are significant meaning that all of God’s
word, the Scriptures, has an application for our lives today. This week,
we read about the ephod being inlaid with two onyx stones which have
the engraving of the names of the tribes of Israel. (28:9, "PW-NX P 2
737 2397 DNIRY-NY 1IN KW PN °137 1727 138 ORI NdN3 7Y 0°1aR7
217217 190D "AY-%Y) These names the Cohen Hagadol is to bear upon
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himself before God continually. Why do you think this is significant for

us today?

7D PUD MW 50
DTW-138 "OY-NY OIR7) U
P 13 Ny 077y DnRo
TART 7Y DOn@n TPy 19X
NI AYWD NIY-NX) NORT
:oNT2IND MO 1ANT-oY 0
DON TARD 1R W vy X
NY-23 01287 "AW-NX 1025
277 NINaWR Naon PR 733
NY-NY DY) 20 DR TRYn
13X TORT NdN3 7Y O°1R7T
IR XN ORI 0127 T

Shemot / Exodus 28:9-12

28:9 “You shall take two onyx stones and
engrave on them the names of the sons
of Israel, 28:10 six of their names on the
one stone and the names of the remaining
six on the other stone, according to their
birth. 28:11 “As a jeweler engraves a sig-
net, you shall engrave the two stones ac-
cording to the names of the sons of Israel;
you shall set them in filigree settings of
gold. 28:12 “You shall put the two stones
on the shoulder pieces of the ephod, as
stones of memorial for the sons of Israel,

and Aaron shall bear their names before
the Lord on his two shoulders for a me-
morial. (NASB)
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The significance of this week’s reading is with regard to the Torah
comments concerning the ephod being inlaid with two onyx stones which
have the engraving of the names of the tribes of Israel. (28:12 “You shall
put the two stones on the shoulder pieces of the ephod, as stones of me-
morial for the sons of Israel, and Aaron shall bear their names before the
Lord on his two shoulders for a memorial. NASB, 0°1287 "A%-N¥ ARw) 2
NY-7Y 7177 2197 DNWY-NY IR XY 28T °137 1727 2338 7O87 non3 %Y
177217 19n3) We are told that Aaron shall bear the names before the Lord
(717 °39% DninY-NYR 17T RWI)) as a memorial (J127) and in the subsequent
generations, the Cohen Hagadol will also bear upon himself these names
before God always. Why is bearing the name of Israel so significant?
Sforno and Rashbam draw out this meaning in the following way.

Sforno on Exodus 28:12, Part 1
717912 1902 *nw Py, in order to attract the attribute of Mer-
cy to be invoked by their merit. (the merit of wearing the



shoulder pads)

Sforno states that the reason for bearing the names as a memorial is so the
Lord remembers His promises, which attracts the attribute of Mercy, the
Lord will have mercy upon His people.

Rashbam states the following:

Rashbam on Exodus 28:36:2

.12 w1p¢ The names of the tribes of Israel are engraved on
both the gemstones of the ephod as well as on the breast-
plate. These names were to remind G’d of the merits of the
founding fathers of these tribes and to facilitate atonement
for the sins of their descendants. The specific sins referred
to are inadvertent violations involving sacred sites entered
in violation of the law, or the consuming of sacred sacri-
ficial meat by people either not entitled to eat them or not
in a ritually pure state which would be the prerequisite for
eating same. While the High Priest wore the y°X G’d un-
dertook to forgive such inadvertent violations committed
by the people concerned.

Both Sforno and Rashbam draw in the concept of the merit of the fathers.
The context of merit is found within the Lord being reminded of the faith-
fulness of the fathers of the Tribes of Israel, and of the Promises the Lord
had made to Abraham, Isaac, and Jacob. Rashbam says that the names
are to facilitate atonement, not in the sense that one’s merits earn atone-
ment, but as Sforno states, the names draw in the attribute of Mercy from
the Lord, by reminding the Lord of the promises He made to His people.
Today, God’s people seek the Lord God in heaven, in the Name of Yeshua
the Messiah, believing by faith, believing in the Torah, and all of Scripture
for the Mercy of God. The various parts of the clothing constructed for
the Cohen Hagadol, are meant to be worn in faith believing the word of
the Lord. The Cohen Hagadol in the Tabernacle, performs his duties by
faith, wearing the garments which has parallels to Revelation 19:7 “Let
us rejoice and be glad and give the glory to Him, for the marriage of the
Lamb has come and His bride has made herself ready.” 19:8 It was given
to her to clothe herself in fine linen, bright and clean; for the fine linen is
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the righteous acts of the saints. (NASB) Having faith is connected to liv-
ing in faith before the Lord, and these things draw us back to the Promises
of the God of Israel.

According to the Torah, these things, the clothing, and the direct in-
structions are meant for the Cohenim to preserve holiness as it says in
Vayikra / Leviticus 21:6.

Vayikra / Leviticus 21:6

21:6 They shall be holy unto their God, and not profane
the name of their God; for the offerings of the LORD made
by fire, the bread of their God, they do offer; therefore they
shall be holy. (@R oY 1990 89 DEPFoRY v owp (1)
TR T D2 D DR IR 7 OWRTIN D)

What is interesting about these Scripture that are referring to the priests,
Maimonides (Rambam) applies it universally when he writes in his Mish-
neh Torah, Foundations of the Torah 5:1.
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Mishneh Torah, Foundations of the Torah 5:1

“All of the House of Israel is commanded concerning the
sanctity of the Great Name...and are warned not to profane
HaShem...”

Notice how there are two parts to the command, to ““Sanctify God’s name™
(Kiddush HaShem) and ““Do not desecrate God’s name.”” (Hillul HaSh-
em) Rambam elaborates on these concepts saying the following:
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Mishneh Torah, Foundations of the Torah 5:10
“Anyone who consciously desecrates one of the command-
ments mentioned in the Torah in a derisive manner, dese-
crates God’s name...”

In His commentary, Rambam cites examples such as late payment for
purchases, indulging in food, drink and luxuries in an immoderate way
and being rude towards others. Such behaviors constitute Hillul HaShem,
because they cause the image of God and His people to be diminished in
the eyes of others. On the other hand, the person who leads an upright life
and sanctifies God’s name (Kiddush HaShem) such a person is praisewor-
thy. Rambam continues saying,
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Mishneh Torah, Foundations of the Torah 5:11
The greater the scholar, the more he needs to be scrupulous
and do more than what the strict letter of the law requires.

Note how Yeshua raised the bar regarding the letter of the law (e.g. Adul-
try, and hating your brother, see Matthew 5-7).
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Mishneh Torah, Foundations of the Torah 5:11

There are other deeds that fall under the category of hillul
HaShem (desecration of God’s name). When a great Torah
scholar who is renowned for piety does things that pro-
mote people to discuss this scholar, even if the deeds are
not express violations of law [the scholar] has committed



hillul HaShem.

The concept of Kiddush HaShem is described as one who goes beyond
the standard expectations and lives to bring glory to God in this world.
The point is that the way we live our lives is a reflection of our faith in the
Lord God in heaven.

This week, we read about the ephod being inlaid with two onyx stones
which have the engraving of the names of the tribes of Israel. (28:9, 2°
-NY TN XKW 98T 2327 17727 "3 TONT NDND DY 01N CAY-NN M
;77217 1°902 *pw-2y 11 °19% aninY) These names the Cohen Hagadol is
to bear upon himself before God continually. The significance of these
Scripture verses is related to bearing the Name of God in our lives. Based
upon the Scriptures, the Lord God has a special place in His heart for
Israel and Jerusalem. In Devarim / Deuteronomy 7:6 we read, ““For you
are a holy people to the LORD your God; the LORD your God has chosen
you to be a people for His own possession out of all the peoples who are
on the face of the earth.” The Lord calls Jerusalem the ““apple of His eye”
in Zechariah 2:8. The Lord chose Israel to be His people, to reflect His
glory, and to receive His blessing, and He chose Jerusalem as His dwell-
ing place. Itis God’s eternal plan that Israel would be the conduit for His
blessing and grace to spread to the entire world.

The significance of this point understood when we study the Psalms.
The Septuagint has an interesting interpretation on the MT Tehillim /
Psalms 87:5 A man shall say, Zion is my mother; and such a man was
born in her; and the Highest himself has founded her. (LXX) This transla-
tion seems to suggest the one who joins himself to the Lord saying that
Zion is his mother, such a man was born in her. This interpretation is
interesting how a man who calls Zion his mother is as if he had been born
of her, born in that place. Rightly so, such a man who seeks the Lord God
in heaven will the Lord establish because such a man is walking in God’s
ways. The rabbis say the following regarding being born 21712 (in the
place).

Akeidat Yitzchak 75.7
The description of Israel as “the good ones,” has a dual
meaning. A) There will always be found some good peo-



ple in Israel, people whose merit will suffice to insure the
nation’s survival, people such as the prophets whose very
existence has made our people unparalleled among all the
nations since Abraham. Psalms 87:5-6 clearly reflects this
sentiment.

Ein Yaakov Ketubot 7.3

(Fol. 75) (Ps. 87:5) But of Zion it shall be said: “This man
and that was born in her; and Most High Himself doth es-
tablish her.”” R. Meyasha, the grandson of R. Joshua, said:
“No matter whether he is one who was born in it, or one
that looks forward and hopes for its restoration [to both
of them refer the passages with its promise.””] “And one
of them from the land of Israel,”” added Abayi, “is better
than two of us [of Babylon.””] “Nevertheless,” remarked
Raba, ““if one of ours comes up here (in the land of Israel)
he surpasses two of their in wisdom, as the instance of R.
Jeremia who, before he came up there, did not understand
what the Rabbis would say, but after he had been there he
called us “foolish Babylonians.””

Akeidat Yitzchak describes the one who is born of Zion, *“the good ones™
as some people whose merits sustain the nations survival, and the proph-
ets whom the Lord sends to call the people back to Him. Ein Yaakov
states that this is related to both the one who was born in it, and to the one
who looks forward to and hopes for the restoration of 21P1n77 (the Place),
the promise belongs to both kinds of people. Based upon the rabbinic
translations of the Psalm (Targum, Septuagint), and the rabbinic commen-
tary, the psalm appears to describe a transformation of the person who
seeks the Lord and seeks to join himself with God’s people. Note when
one joins himself with the people of God, his live changes, the old life
passes away, and new life comes, he stops living in the way that he did
before and is transformed, and walks in God’s Instruction. Note also what
the psalmist writes in Tehillim / Psalms 87:6, *22yn-72 29502 oW 7
:72 87:6 The Lord will count when He registers the peoples, “This one
was born there.” Selah. (NASB) This suggests that one is present, or that
the one who looks forward to the building of the Temple, and says that
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Zion is his mother, counts himself as one among the children of Israel,
and so the Lord God in heaven counts him as one who was born there.
These Scriptures agree with the Apostolic Writings and interpretation on
the non-Jewish person who seeks the Lord God in heaven and does so by
joining himself with Israel in the Messiah Yeshua. (see Romans 11) The
Aramaic Targum states, 1°7 R>29¥ 22 J2w7 7°2 120272 °7 X190 Yy M )
Y'Y A0 X120°KR X20°KR °97 87:6 O Lord, in the book in which they
write the account of all the ages [it is written], “This king was brought up
there forever.” (EMC) Note how the rabbis translate the MT to say that
men of all ages are accounted for. The Torah describes the age of a man
who is to be counted, which was a reference to military service and the
strength of the armies of Israel. Here however, we find the one who joins
himself with Israel by looking to Zion, looking to 212177 (the Place), and
seeks to walk in God’s ways, even his family is numbered, because his
children will grow to know the Lord as a result of his faithful walk before
the Lord. The Septuagint states, 87:6 xVprog dmynoetat &v ypaet Aadv
Kol ApyOVToOV TOVTOV TAV YeYeEVNUEVDV &V avTi] dtdwaipa 87:6 The Lord
shall recount it in the writing of the people, and of these princes that were
born in her. (LXX) So these men who look to Zion will be raised up by the
Lord to leadership positions as it says in Tehillim / Psalms 87:6, princes
that were born in her.

As we study the Apostolic Writings, we again see the significance of
the engraved names of the tribes of Israel. (28:9, 0°1287 "RY-N¥ AR 2°
"DYi-5Y 71 *307 DYSY-NY IR XY PRI 127 1131 12X ToXy niona by
179217 1°003) Paul in his epistle to the Romans and John in Revelation say
the following:

Romans 11:13-36

11:13 But | am speaking to you who are Gentiles. Inas-
much then as | am an apostle of Gentiles, I magnify my
ministry, 11:14 if somehow | might move to jealousy my
fellow countrymen and save some of them. 11:15 For if
their rejection is the reconciliation of the world, what will
their acceptance be but life from the dead? 11:16 If the first
piece of dough is holy, the lump is also; and if the root is
holy, the branches are too. 11:17 But if some of the branch-



es were broken off, and you, being a wild olive, were graft-
ed in among them and became partaker with them of the
rich root of the olive tree, 11:18 do not be arrogant toward
the branches; but if you are arrogant, remember that it is
not you who supports the root, but the root supports you.
11:19 You will say then, ‘Branches were broken off so that
I might be grafted in.” 11:20 Quite right, they were broken
off for their unbelief, but you stand by your faith. Do not
be conceited, but fear; 11:21 for if God did not spare the
natural branches, He will not spare you, either. 11:22 Be-
hold then the kindness and severity of God; to those who
fell, severity, but to you, God’s kindness, if you continue in
His kindness; otherwise you also will be cut off. 11:23 And
they also, if they do not continue in their unbelief, will be
grafted in, for God is able to graft them in again. 11:24
For if you were cut off from what is by nature a wild olive
tree, and were grafted contrary to nature into a cultivated
olive tree, how much more will these who are the natural
branches be grafted into their own olive tree? 11:25 For |
do not want you, brethren, to be uninformed of this mystery
so that you will not be wise in your own estimation that a
partial hardening has happened to Israel until the fullness
of the Gentiles has come in; (NASB)

Revelation 21:12-14

21:12 It had a great and high wall, with twelve gates,
and at the gates twelve angels; and names were written
on them, which are the names of the twelve tribes of the
sons of Israel. 21:13 There were three gates on the east
and three gates on the north and three gates on the south
and three gates on the west. 21:14 And the wall of the city
had twelve foundation stones, and on them were the twelve
names of the twelve apostles of the Lamb. (NASB)

The Scriptures describe the central nature of Israel, both for God’s future
plans and for the present plan of His having grafted us into Israel in the
Messiah Yeshua. As God’s children, we are called to bear the name of
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God and His Messiah each day. This brings us back to the concept of Kid-
dush HaShem, that we as God’s people are described as those who goes
beyond the standard expectations, that we are called to live our livs for the
Glory of God in this world. The point is that the way we live our lives is
a reflection of our faith in the Lord God in heaven. Does your life reflect
your faith in the Lord God in heaven?
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